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Preface

THIS BOOK HAS GROWN FROM TIME TO TIME.

For many years, I was a perplexed student of whatever

Gandhi said and did and for over twenty-five years I knew

Jawaharlal Nehru fairly closely. It was Nehru that helped
me to understand Gandhi and the progress of Nehru's own

understanding of Gandhi has often seemed a fascinating

subject to me. So it has been to many others. I have tried

to present here rny considered estimate of Gandhi and of

Nehru and of the relations between them.

I have written much on Gandhi and on Nehru through
the years. Not all the material could be used here. The
section on . Gandhi was largely written in the form of

articles soon after his death and subsequently, and they have

been edited and put together here. The section on Nehru

was similarly -written largely in the form of articles soon

after his death and subsequently, and they have been edited

and put together here. I have had little to add. The articles

were written from the inspiration of the moment but, it is

hoped, with a historical sense. It seemed it would be useful

to add a study, in some depth, of the relations between

Gandhi and Nehru. This section, "The Dialogue", is entirely

new.

The writer hopes that the book will help understanding

of Gandhi and Nehru, especially of the relations between

them, their differences in outlook, their different attitudes

to problems, their closeness and yet their separateness, the
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vi Preface

identity they achieved but without either of them surrender-

ing his individuality, and their place in history.

M. CHALAPATHI RAU
New Delhi,

May 1, 1961
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The Master

THERE WAS NOTHING TO ADD TO THE HOMAGE
in which the whole human race had joined, all the countries,

all the religions, all the creeds, presidents and kings, those

who. had little understood him and those who had always
loved him, followers and opponents, those who had scoffed

at him as a half-naked fakir and those who had compared
him to a grey eminence. For those to whom his work and

life seemed intimate there would be no end to mourning, and

the world seemed a vast cremation ground, a waste land of

burning hearts. The people of India stood transfixed in a

Calvary of tears where the second Prince of Peace had been

crucified. For there was nothing apocryphal about him; no

legends could cloud his armour of simplicity. He was real, as

perhaps no other great man in history had been real. So it

had been when he first burst upon the scene. There were

times when he seemed a remote star in Sevagram, a voice

from seclusion unto the wilderness where we struggled, a

distant teacher of truth. But in the last months of agony, he

came back to us with his old intimacy and became part of

the multitudes and they saw him as they had seen him in the

days before, even the bare anatomy of his agony. He had

sought no martyrdom, though it came to him, as it has come
to true martyrs. Many times he seemed lost to us, yet Jk^e

was a time when we needed him most. He wante^ to live

he was killed.
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2 Gandhi and Nehru

The thing -we were afraid of for many years might come
to pass; not to follow him when he had been alive but to

worship him when he was dead. To make a god of him was
to worship him, not to follow him. He was no god and he

pretended to be no god. It was the duty of those who were
stricken with shrift not to rush to erect memorials but to

realize the uselessness of a new totemisrn, the creation of^new
cults. That would be against the mission of his life. The
story of Gandhi was the story of a man among men who *by

unceasing faith and unceasing work attained a kingliness of

spirit, suffered intensely for his fellow men and in the agony
of crucifixion became transfigured from the Son of Man into

the Son of God. He felt he was a common man; he made
errors and confessed them; he loved to live and feel .and

laugh with common men. Their affairs absorbed him. The
Viceroy of India was no greater to him. Future generations

might wonder at him or worship him but those among whom
he lived have to hold fast to his work, if they were not to
add a caricature of another faith to the world's many moulder-

ing faiths.

Gandhi seemed many men, Francis of Assisi for love of
fellow creatures, St. Paul and St. Augustine, Socrates with
his catechism, Mazzini, Garibaldi, marching with his handful
of followers, Rousseau, Buddha and the first of Jains. To
present him as a teacher, as a moral genius, as a practitioner
of truth, as a political leader, as a devotee only is to present
the torso of a sculptured god. To compartmentalize him is

only less cruel than to crucify him. He was a complete man
who did not turn his back on life. A life of vows did not
keep him behind shutters. He contacted existence at all

points. He led great political movements to success; he broke
cultural and economic tyranny; he expounded the economics
of the poor; he taught a new medicine and a new hygiene;
he restored to us' our inheritance; he made swadeshi a symbol
of self-reliance, a habit, not a doctrine. A great journalist he
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The Master 3

edited some of the greatest journals that were ever published;
he fought untouchability; he experimented with diet and
with his life and he died practising that harmony which is

beyond all conflict. All this \vent on round ceaseless experi-
mentation. Those who had betrayed him or failed to under-

stand him were indulging in the inadequacy of post mortem

homage. If that homage were real, his death was to be the

beginning of real understanding. There was no problem on
which he did not think or did not arrive at some truth, not

by intuition, as generally supposed, but by ceaseless thinking
and ceaseless practice.

Gandhi must remain the human Gandhi, if we are not to

forget him. If we forget him, as people forgot Christ, we
would crucify him again if he were to appear tomorrow. His

life is plain; his teachings are as plain; for all his life he went
on thinking aloud and not in parables. To the younger gene-

rations, who would not see him clearly behind the mist of

mahatrnaship, there was no better way to understand him
than to begin with his birth. For early and in South Africa

he was seen in his spiritual sprouting, wrestling with his

weaknesses of flesh and spirit, gathering out of the struggle his

indomitable spirit. The emergence of a mere man into a

mahatrna was no miracle, though it was a story like no man's

story, a hyrnn of effort. And as human drama, it was a

crescendo of aspiration, from obscure birth to the terrific

climax, the early days in Porbandar, the awkward little boy
with strange longings, the bleak religious background and
dim stirrings of the spirit, the trips to London and its strange

society, the discovery of Thoreau and Tolstoy and other

kindred spirits, the strange adventure to South Africa in

defence of a strange people helpless among strangely savage

whites, his lonely vigil against odds, the distant offers of help
from Gokhale, the return to India, the first dramatic speech
at the ceremony of the foundation-stone laying of Banaras

University, the panic of liberals at this dauntless little man
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4 Gandhi and Nehru

in pugree, the great days of transformation and Das and

Motilal and the AH Brothers, the Khilafat Movement and the

new political cries and the great awakening as it became a

permanent light in the land, the man in loin cloth fasting

and praying and touring, the spectacular Dandi march,, the

frail beggar begging for Bihar relief and begging for Harijans,

the lyric days at Sevagram in the sun-scorched village behind

mud walls whither pilgrims marched as they had marched
to no living man's hut, the Quit India adventure when the

country was plunged into darkness and there seemed no

light except the taper in Aga Khan Palace, Kasturba and her

epic of human struggle, Mahadev with his devotion and

inimitable charm, these and other things crowd the long
vistas of a life that gave meaning to millions of lives till the

last days of carnage. He had said:

"When I hear shouts of 'Victory to Mahatma Gandhi'

every sound of the phrase pierces my heart like an arrow.

When I find that people's time and energy was spent in

this useless shouting, while at the same time real work is

given the go-by, how I wish that they should, instead of

shouting my name, prepare and light up a funeral pyre for

me and that I might leap into it and once for all extinguish
the fire that is scorching my heart!"

ii

As Gandhi's ashes were strewn about the land, we were for
a time left with the emptiness of ourselves. For thirteen days
we had known unutterable sadness and consoled ourselves

with the mind's littleness and death's recompense of immor-
tality, but how shall we fill the emptiness except with the

amplitude of vision, compassion and experience which had
been Gandhi. The hands that had raised Mohenjodaro and
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The Master 5

Ajanta and laboured for the Buddha murdered the Mahatma
in a land where mahatmas are usually honoured. Yet to allow

the millions to add a god to their pantheon would be poor

penitence; it might seem a concession to human nature

compassed of so much weakness but would be an insult to

Gandhi's memory. St. Peter's and St. Paul's are not the

highest expressions of the Christian faith; it lives best in its

living martyrs. Gandhi wanted not new churches and new

temples but the church of universal religion and human

temples of service. To think that Gandhism was dead with

Gandhi would be poor understanding, for there was no
Gandhism. There was not the finality or even the consistency
of a creed in his teaching. His scripture was life, his sutras

were suffering and service. His thoughts and actions and the

energies which he released will move us till ages ahead. After

the mourning of millions of men, there was need for deep

thinking on the epic life that had closed.

Gandhi's death could not be the beginning of national and

sectarian pride in him. He was not India's possession, though
he mirrored the spirit of India, loved and liberated India. He
was like Socrates who said: "I am not an Athenian nor a

Greek but a citizen of the world," His country was the world
and his religion was to do good. He wrote:

"For me patriotism is the same as humanity. I am patriotic
because I am human and humane. It is not exclusive. I will

not hurt England or Germany to serve India. Imperialism
has no place in my scheme of life. . . .

"A country has to be free in order that it may die, if

necessary, for the benefit of the \vorld. My love, therefore,

or nationalism or my idea of nationalism is that my country

may become free, that if need be the whole of the country

may die so that the human race may live. There is no room
for race hatred there. Let that be our nationalism.

"I believe in the essential unity of man and, for that
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6 Gandhi and Nehru

matter, of all that lives. Therefore, I believe that if one

man gains spirituality, the whole world gains with him

and if one man fails, the whole world fails with him."

The homage of the world was an expression of this feeling

of oneness when one man's life and death added ages to the

stature of the human race. The world did not seen? to be

ready for non-violence even after a second world war. More

painful experience might have provided a pulpit in the hearts

of men for Gandhi's message. But his death came as the

explosion of millions of lives and the human spirit felt enriched

and may succeed in filling the emptiness. Like Tagore,
Gandhi did not believe in narrow domestic -walls. His life

was a sermon on unity to the nations of the world. Gandhi
and Tagore were the kindred spirits of our enlightenment.
The story of resurrection was not a meaningless story and

Gandhi seemed to be aware of its material, apart from its

spiritual, significance. Sushila Nayar, his devoted companion
for many years, has told us how during his confinement in

Aga Khan Palace, when someone remarked that his followers

did not possess the personality to carry his message in the

living form to the masses, Gandhi said: "Which of Christ's

disciples had given proof of great ability during his lifetime?

God gave them the strength to propagate Christ's teachings

only after he was gone." Peter was not a true Christian when
Jesus was alive but through his own martyrdom a power
after the crucifixion. Not only the people but the govern-
ment were pledged to fulfil the mission of Gandhi. It might
seem an empty boast, for to fulfil his mission would not be

easy for even a state where the rulers and people are saints.

But the central teaching of Gandhi's life is not difficult of
definition or efFort. That can be summed up as service to the

poor millions. It was the duty of the state to wipe away the

poverty and make freedom real. For Gandhi thought of
freedom as freedom from social and economic as much as
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The Master 7

from political bondage. His vision was of an India without

any label, but something near true socialism and transcending
it. There were the other essentials of his teaching, non-

violence, which implies non-violent and, therefore voluntary

dispossession of exploiting classes, the underlying unity of all

religions, and adherence to truth. To the missionaries of

serviee he prescribed non-attachment as a motto. If we let

go the hold we had acquired on these truths, illustrated by
his practice, we would lose our right to honour him or

mourn him. The many memorials to be raised \vould be

mockeries. God must appear in the shape of bread and not

rise and disappear in the sorrowing waters of the Sangam at

Prayag.

in

Gandhi was the universal man and there was no difference

between Gandhi the saint and Gandhi the statesman. Since

he claimed to be no saint whose place was in the Himalayas
and since he sought no canonization, it was wrong for people
to put him on a pedestal for his saintly character and revile

him for his political work. Apart from his place as a hero in

history, the standards of political thinking have to be over-

hauled to measure the testament of his faith and the equally

eloquent testament of his deeds. If we value his vision, we
must see his political contribution in proper light. We cannot
divorce his saintliness from his satyagraha; he was no political

cardinal who applied canonical cynicism to statecraft. He did

not think in terms of ideologies and catchphrases; nor did

he seek political victories of accepted standards. Two effects

of his application of moral law to politics were the definition

of the moral equivalent to war, for which people had been

groping, in the form of satyagraha, which he proved practic-
able on a large scale, and the narrowing of the bridge between.
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8 Gandhi and Nehru

means and ends. It might be easy to refute him metaphysically
bnt there has been no refutation of the proof he provided.

The political campaigns he rallied, organized and led, his

compromises, defeats and victories, the advances and retreats

he seemed to make in terms of political strategy, his emphasis
on effort without thought of results, the self-immolation he

seemed to turn into law "were all variations of this astounding
contribution. Satyagraha was to him no froth of souls, as

caricaturists have made it; non-violence was no cloak for

cowardice, as the faint-hearted have represented it to be;

Christian charity did not mean compromise with evil. Leaving
aside his contribution to true internationalism, what was the

contribution he made to our liberation, liberation in the

largest sense?

Gandhi entered the Indian political scene with a faith and

weapon he had forged in South Africa, a successful experi-
ment which Tolstoy had blessed. The long dramatic marches

of resisting Indians who refused to pay the 3 tax, the

victory over the obduracy of Smuts and the confidence

which the Indian community had attained after years of

serfdom were transferred to the larger area and inertia of

the home country. To say that Gandhi gave us self-respect
is not wholly true. In spite of the air of mendicancy about
our political struggle, there was Tilak who had courageously
made sedition the breath of self-respecting Indians. But be-

tween individual breaches of law, ineffectual terrorism and

perpetual prattle in councils, there seemed no way out and
Gandhi showed the way. And here comes a contribution as

original as Aristotle's to thought or Napoleon's to military

strategy but which was confused with craftiness in some
quarters. The campaign in Champaran and Kaira gave Gandhi
self-assurance about his methods but no over-confidence. He
had to deal with hesitant leadership and a pathetically
contented people, and he dealt with both successfully. Alter-
native leadership except that of moderates in the councils
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disappeared; the Indian continent was filled with discontent.

The Rowlatt Act and Jallianwallah Bagh presented the

concentrated evil of the British regime, masked by forms as

the rule of law; Gandhi seemed to seize the opportunity.
Whether it was intuition or genius or aberration, the progress
of Gandhi's political philosophy seemed to run in the pattern
now Mown as Gandhian non-violence. There were "Hima-

layan blunders" but there were the Himalayan achievements.

In the successive phases of non-co-operation and civil dis-

obedience, political discontent fought non-violent battles.

The results were not spectacular like the Battle of Plassey or

the Battle of Waterloo, but the advance was spectacular and

lasting. Diarchy looked a bauble. The Simon Commission
was laughed out of court. The R.T.Q was a music hall

comedy. Even the Cripps Proposals were a cruel insult. Any
compromise with freedom looked like moral collapse. In

1920 Gandhi made us lose our fear of jails; in 1930 we lost

our fear of losing property; in 1942 we lost our fear of

losing lives, a spectacular advance in moral courage. With
each struggle the consciousness spread and more and more
millions came into the battle. India's vision remained unsullied.

There "were disappointments but they were heartaches of

freedom. If there was more genuine discontent after him,
more fearlessness, more awareness of rights and duties, more
of life, less of illusion, the blame and the credit must go to

Gandhi. But while it was said of Bismarck that he had made

Germany great and the Germans small, nobody can say of

Gandhi that he did not raise Indians to the measure of his

sacrifice and vision. He made heroes out of common clay,

said Gokhale. The race of heroes may have dwindled though
through no fault of his, but he imparted creative vibration to

the clay.

Gandhi took up our dreary doggerel of political resistance

and rewrote it into a passion play of tremendous power and

pathos. There may seem to be gaps, but they were not gaps
2
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10 Gandhi and Nehru

in Gandhi's efforts. The underlying unity of the country

helped him in a torrid political region, the complexity of the

country beat him now and then. His workers did not measure

up to his standards, there -was weariness. But there were

rallying periods and the rallying spirit was Gandhi. There

was no alternative leadership, though there were attempts;

there was never an alternative method. He was Rejected

often, or sensing the atmosphere he withdrew but only to be

called back to the leadership; so it was after the tiredness of

the council entry programme, after the office acceptance of

1937 and the outbreak of the war, after the failure of the

Cripps Mission, after the June 3 plan when we seemed

lost. What was the measure of this failure? It was piecemeal

understanding and piecemeal application of his teaching,
retreat from work, weariness of the flesh or failure of the

spirit, honest differences of approach which could not lead

to a different method, lack of psychological insight into the

people, gaps in instinct or integrity* There had been an

increasing degree of doubt about his meticulous regard for

means and there had been the posing of an antithesis between
Gandhism and scientific socialism measured in terms of

Marxism. The issue of means and ends is simple, if we avoid

intricate metaphysics. Napoleon twisted the glorious aims

of the French Revolution into an empire of violence and he

and his empire perished by violence. Bismarck, the Kaiser

and Hitler have supplied more examples. The American
Revolution was saved from the seed of violence by the vision

of the Fathers of the Constitution. The Soviet state has been

saving itself from the violence of the Bolshevik Revolution

by socialism. The materialistic bias of scientific socialism has

not removed moral fears that if it succeeds by violence it

may perish by violence. Nobody can deny this law of

experience. How far Gandhi could be called a socialist has

been a problem for socialists* His socialism, like most of his

teachings, defied easy scientific analysis. His affinity with
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