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[0:00:00]
Radhakrishna: As connected with Gandhi there are two names – two words, one is the word

satyagraha. You’re familiar with that satyagraha that is non cooperation, passive
resistance, and these are the normal words used for satyagraha. It is renewal in
conflict with an exploiter, one who is an usurper, one who doesn’t
[0:00:27][inaudible]. The Gandhian technique has been identified as satyagraha
so in your conversations here, also your discussion as we go on, I think you will
come to the word satyagraha and maybe you will understand it, discuss it a lot
more. The other word equally important is sarvodaya. Sarvodaya denotes two
things. Sarvodaya is the picture of a society which Gandhi envisaged. Because it
has been picked up I won’t go over the historical origin. Sarvodaya means the
new society for which Gandhi was fighting and all of us who have been students
of Gandhi would like to share some or other aspects of sarvodaya regards
reconstruction of society which is what sarvodaya is.

Can we do that from the comprehensive, holistic total pictures of from the point
of view of various components. I say this because while Gandhi was indeed like
others, many of us in the struggle for freedom he was also working towards a
new society. He was at peace with this after freedom there will be the
ascendancy, coming up of military power or civil power. It is happening on those
followers of Asia except actually in India. The ascendancy, the coming up of the
military power or civil power or democratic powers is obvious in almost all the
works of this. So he warned the country against that and he said the political
party, the Congress party, The Indian National Congress, which was the political
party, only political party at that time, should disband itself and distribute
workers all over the country. There used to be five hundred thousand villagers
[0:02:52][inaudible] million villagers. Now it’s more than that, it’s .8 million
villagers in India. It has grown last forty years.

So, he said let the Congress workers distribute themselves, spread out in villages
and work for the new society. The Congress has done one task, that is getting
independence, freedom of this country, political independence so that military
power doesn’t over consume in power and there is real justice and freedom, no
exploitation, let us work for a new society. And this society we have used the
word sarvodaya. To achieve Sarvodaya he tried to develop a number of national
programs, national reconstruction programs, you can call it national service. Is
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that very typical of Indian background, constructive service, national service
because national service immediately for a peace worker would have been the
alternative military conscript. It’s not that, it is doing something for building the
country; national service. It is not ultimately the military service, it’s building
something, it is doing something to develop the infrastructures of a new society;
education, industrial organisation, fighting for justice, a number of programs
which decentralise the economic sector. That is what we see throughout the
study, decentralised political structure, the village republic. All this constituted
to Gandhi in the parameters, in the framework of the new society, different
aspects of the new society.

[0:05:00]
So, these two words of national construct to service first sarvodaya and
satyagraha. Satyagraha also for sarvodaya. Satyagraha is the capacity of people
to fight for justice, to demand justice, to face the oppressed, to resist authority
when abused as he said. So, in his strategy, in his methodology Gandhi used
these two as the basic quests and starting national reconstruction service, being
of some service. It’s not every service. It’s not charity, it’s not being good, it’s
not doing relief, but it is something which has a component of a new society and
the emphasis has to be education. And he also used the word satyagraha as I
said, where he did 44 satyagrahas in his lifetime, small, big, national, and the last
one was 1942, ’46 [0:06:05][inaudible] and the country demanded that the
British must quit. Quit India he called it and his slogan was Do or Die. So,
everybody was asked to contribute. It’s a massive revolt of the people, but are
peaceful and non violent. That was the beauty of this [0:06:28][inaudible] which
almost compelled British to leave India, but created a relationship between the
British and Indians which doesn’t recall some of the bitterness that normally
happens between the ruler and the ruled.

So, I’m not now wanting to go to history, but history will take some time and
maybe somebody will do it. I want to spend a few minutes this morning giving
what we call a bird’s eye view of what has happened after Gandhi. What are the
movements of the Gandhi or to put it in other words, what are the basic
concerns of the Gandhian movement. I want to say that like any other country,
like your country or any country, there is no one movement. There are a
number of facets of the movement and there is no one of them is
[0:07:28][inaudible]. Local organisations, national organisations, organisations
for different purposes, but as I will ask you to remember two organisations
which perhaps because we were here, the Gandhi Peace Foundation, and the
Gandhians joined together after Gandhi to form an organisation called the Sarva
Seva Sangh. Sarva Seva Sangh is literally society for the welfare of all, to service
everybody. So, all the organisations connected with Gandhi, the majority of
workers who were leading these organisations got together and formed the
Sarva Seva Sangh, which is the sort of an umbrella organisation in the country
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under whose leadership the Gandhi movement has gone on for the last four
decades.

The Gandhi Peace Foundation was not existent when Gandhi was alive. It came
the last 25 years, 27 years to be precise, almost ten years after Gandhi died. It
was to look into the future and look at internationally to tell us to how these
ideas with Gandhi developed in the course of the struggle for independence in
this country, his twin ideas of satyagraha and sarvodaya, how they can be
related to national and international spheres. Secondly to redefine, to sort of to
refashion it in a way with experience because struggle at the level of the masses,
the masses of people with non violence as we were armoured, as we were
commitment for something new. In India and elsewhere in the world it’s such
small struggles here and there, very nominal, people looked at non violence as
the individual squeak. I won’t whisper it here, I will not try to harm anybody. A
mass of people like [0:09:51][inaudible] in respect with the Jains practice non
violence in personal life. They won’t harm an insect, they won’t eat meat, they
will not say even eat late in the evening, six o’clock so there is no killing of
insects, [0:10:11][inaudible] insects in food. Very careful in their lives.

[0:10:15]
So, personal non violence excelled in their lives but the same commitment to
what I would call social non violence, public non violence, personal
[0:10:27][inaudible]. What Gandhi tried to introduce was make this
commitment to personal non violence an instrument for public non violence,
mass non violence where everybody could participate and relate it to not just a
good life, not just a better life in the next month or this whatever you have, but
to achieve something in this world, that is the independence of the country, the
formation of a new society. So, this instrument of non violence; non violent
action, non violent behaviour, just not peaceful but non violent, would be the
instrument for regenerating a new society by making the individual partners
larger [0:11:19][inaudible] within the Congress that’s a long story. I hope
somebody will talk to you in the next four days on the history of the
independence movement. So, all of us and many of us who were students of
Gandhi, who would like to do something in the Gandhian way for this country,
gathered together and thought that we get together, unite to do something in
the same way as Gandhi wanted us to do. So, the formation of Sarva Seva
Sangh.

What happened to grandsons of the Sarva Seva Sangh or I will take the names,
the Gandhian movement as such what have we [0:12:07][inaudible]. One thing
which stands out in mind is the question about the landless people in this
country; the land problem. The land problem was not an isolated problem. Our
leader Vinoba, who’s no more, tried to emphasise much more than Gandhi did,
that the major problem in the country after freedom was the redistribution of
land. There were like 17% or 16% landless, no means of production for them,
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you couldn’t bring justice or happiness in this country or non exploitation unless
they had means of production and the means of production in this country was
land apart from industries. So, land as a full time or a part time occupation.
Taking away from those big landlords who had feudal lands who were not
cultivating them, who had left it barren, who were staying outside. All who were
cultivating them but not giving proper wages. So, the settlement of land tenure,
land disputes and the land problem, the rights of land was one of our major
concerns.

And this could have been done by law. The law certainly did [0:13:35][inaudible]
because our political leadership also believed in the abolishing of landlordism.
[Audio skip] Big problem for [inaudible] [audio skip] leaving the poorest of the
country some means of production [0:13:57][inaudible]. It was a very important
issue. [Inaudible] tried, Vinoba tried to do this not by acting – enacting
legislation which was already there but not being implemented by any
competent executor, people, administration or people with vested interest. But
he thought what he would do is to appeal to the people, appeal to those who
had land, and ask them to take into account that their ownership of land was an
accident. The earth belonged to the God like air and water so they should live by
sharing this with those who haven’t had the opportunity. This became at least
for eight to ten years, a big movement in the country. It’s called the Bhoodan.
Bhoodan is the land gifted we call it. It means a gift. It’s no gift at all because this
was – the bhoodan movement was envisaged for the redistribution of land, not
for gifting it away, but they called it gift, a new meaning.

[0:15:10]
So, the land movement, the Bhoodan movement, where three to four thousand
people marching in different parts of the country at the same time for two or
three years, but the movement went on for almost ten years and collected 2.4
million acres in this country, rough land, good land, bad land, indifferent land
[0:15:37][inaudible] so public undertakings and distributed a portion of it with
the landless. I won’t make an analysis of what happened and what was the
shortcoming and these things, which we can do in the course of discussion, but
this was one of the biggest movements in the country which caught attention,
which inevitably interested people who had socialism as their objective,
[0:16:04][inaudible] and ownership of means of production. And this led in a
small way to the ability, to the idea and the concept that inevitably in a particular
village, the entire land does not belong to any one particular person but to the
whole community. It’s a concept [inaudible]. Before the British came land in
the village belonged, 200 years ago, to the village community. It did not belong
to individuals as we have it today. And British felt to interfere with the land
tenure and regulatory system here, they knew these fellows are up there where
land belongs to people and the landlords with all the [0:16:54][inaudible].
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